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Culture/ Cultures 


Speaking about culture wouldn't proceed in the correct path, unless it is linked with 
an identity and a special entity. Every culture has its epistemological boundaries that 
couldn't be overcome unless within certain parameters. It is not an attempt to cause an 
epistemological rupture as called by Foucault; nevertheless, it is an attempt to adjust in 
order to preserve the parameters. The formation of any topic needs walls and traits 
allowing its occupation of a certain area of the absolute space. It is an attempt similar to 
imagining a bronze statue in an empty room, since it is impossible to imagine the statue 


unless it has a mass and volume occupying an area from the room space. 


Culture is comparable, on this basis, to the bronze statue in the necessity 
of an identity and distinguishing determining features; in the existence of 
separate boundaries, even if they were equivocally definitive. Boundaries are 
always crossed over, circles tangle and intersect which make them difficult 
to separate, so one could only look for approximated borders, and flexible 
rather than irrevocable intersections. Irrevocability in science is doubtful, 
and certainties became questionable; the issue that was the subject of anti- 


disciplinary research and studies. 


However, the collective mind throughout history have tended to be 
looking for the limits of its knowledge, and perceptions of its concepts, 
looking in the upshot of its thinking, and life systems, on an ongoing basis. 
It seeks the detection of its cultural and conceptual borders, and classifying 
them all in chapters and types, origins and branches. These classifications 
that sought to methodize the forms of culture rather than there concepts, were 


varied historically in some sorts, among them: 


e Cosmopolitan Classifications: which classifies culture according 


to nations and peoples where there are the Arab culture, The Indian 
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culture, the Greek culture, etc... Relying on the intellectual 
achievement created by such culture whether written or verbal; and 
on what managed to outlive over time and transition expressing its 
entity outside the boundaries of its place. 

e Time Classifications: which classifies culture according to 
generations, times and historical eras, where there is the culture of 
the nineteenth century, the culture of the twentieth century, and the 
culture of Elizabethan era, etc... Futuristic Sciences or Futures 
could be integrated in this classification frame as they seek to 
foresee what has not yet been realized compared to the 
contemporary intellectual achievement. 

e Ideological Classifications: which classifies culture according to 
the moral and intellectual drift such as religious culture, World 
culture, classical culture, and secular culture, etc... whichever is 
controlled by the collective doctrine in determining its course, 1.e. 
the doctrine of a specific group versus a set of foundations. 

e Scientific Classifications: which classifies culture according to the 
theory of classification of sciences starting from Al-Farabi, ending 
by the programmed informational era and the knowledge society 
which opened the door wide to the removal of boundaries in lieu of 
determining them, of which there is the scientific culture, literary 
culture, human sciences, natural sciences, and experimental 


sciences, etc. 


Throughout these classifications or within one of them, typology derives, 
or what might be called specialized culture; for there are artistic culture, 
political culture, scientific culture and other types of cultures that can be 


fulfilled entirely or partially through each of the previous types. 


There is an old division of culture than divides it into two types only: 


e Political Culture: which is concerned with people matters and their 
fateful issues, especially those associated with freedoms, such as 


freedom of opinion, freedom to vote and right to life; the governing 
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laws, the coexistence under regulation, deterrence and sanctions, 
and general rules of adherence. 

e Social Culture: represented by a set of customs, traditions and the 
prevailing conventionalities between the community members, the 
extent of their commitment and their submission to the suzerainty 


pursuing societal harmony and life within its context. 


This division of culture in particular stems from the idea of the role 
played by culture or should be, for man's advantage (which was adopted and 
worked on by Antonio Gramsci later). Intrinsically, the division into social 
and political culture — is narrowing the concept, and deleting everything that 
has nothing to do with the synchronous. The Synchronous is dispensing 
what does not contribute to the political and social thinking of the current 
and future stages, thus having the opportunity to give up the intellectual 
heritage simply because it was expressing its significance in its historical 


stages and may no longer be currently. 


The previous mentioned classifications, wide or narrow are just an 
attempt to be fenced by logical concept, for one couldn't be dispensed 
without the other. It is where the concept of genre is always precluded 
pursuant the absence of purpose. Boundaries are always placed to be broken, 
and barriers were decided to be crossed over. Culture cannot be monitored 
by a time frame of a certain historical era. Here, culture is always subjected 
to screening for a necessary equivalent of the synchronic production. It is 
always common among intellectuals in a re-interpretation of the concept of 
creativity "A lion is made of assimilated sheep; however it doesn't look like 


any 


Once again, we find ourselves in front of the output and not the process 
itself; i.e. in front of the cultural feedback and not in front of culture itself. 
Thus, we have to go back to the first origins of the quiddity concept and not 


to the resulting functions of the traits' concept. 
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The search for the whatness (quiddity) basically represents a search for 
the first components that was founded as a pivotal core that couldn’t indicate 
by itself to the component in its apparent image. The example is the 


correspondent: 


Man: the whatness of man? Is he a talking animal? An intellectual 


organism? Is he the bipedal with longitudinal body? Is he? Is he? 


All of the above are traits that engage him with other uncounted types. 
They are not quiddities that distinguish him from others or attribute to him a 
clear singularity. Therefore, one can think of a man as a rational soul, 
nonetheless the rational soul can't be alone the human ingredient, as it should 
be embodied in the form of a body with familiar characteristics, and the latter 
is what represents the traits, and therefore the quiddity represents 
potentiality, which can't be comprehended apart unless features are added so 


it becomes actuality. 


Based on the foregoing, the cultural quiddity remains problematic, for 
what is the quiddity of culture? The issue is always dependent on pluralism, 
even within the classifications that have been identified earlier. Separation 
of a field of knowledge from other adjacent or far ones can't be admitted 


definitely. 


On the lowest estimate, the components and the primary culture legacy 
of the human thinking remains a common denominator though which it is 
conferred without the slightest possibility of revealing its definitive image. 
The same goes for the Arab culture and even others. Hence, the question is: 
would the reliance be on the nationality? Or the language in which culture 
has been produced? Otherwise what is the ruling - for example — on those 
who have contributed in the formation of the Arab culture such as: Al 
Zamakhshari, Al Kisa'i, and Abu al-Aswad al-Du'ali, Al-Khalil ibn Ahmad 
al-Farahidi, Ibn Sina, Ibn al-Nafis, Ibn Mugaffa, Ibn Khallikan, Ibn Al Athir, 
Ibn al-Haytham(Alhazen) , Ibn Khaldun, Ibn Taymiyyah Al-Khwarizmi, Al- 
Farabi, Jamal ad-Din al-Afghani, Muhammad Abduh, Ahmed Shawki, 
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Qasim Amin, and Mahmoud Taymour ..., and many others who belong to 
non-Arab ethnic origins. When observing what they have produced of 
conferred Arab culture, shall it be refereed according to their ethnic origins, 


or to their intellectual affiliations, or to the language in which they wrote? 


To study these issues it is imperative to return to the history of culture, 
and the Arab culture in particular. The implication here is not to trail the 
stages of development, but to monitor the concept and its conferment, and 
move forward in formulating the cultural project based upon. The fact that 
requires research in the Arab Heritage about the marking stages where the 
concept of culture was present in the consciousness, its dimensions, and its 
relation with the prevailing and inflowing patterns. Then, the evolution it 
underwent in the context of impact and impression, reaching to the current 
actuality in light of what the Arab consciousness is undergoing in an attempt 


to anticipate the future. 
Culture in the Arab heritage 


There is no claim on the existing of what could be called Theorization of 
the culture theory. Albeit, this doesn't disprove its presence (intellectual 


achievement) or its vocabulary and objects. 


The overall upshot of the Arab heritage either written or verbal is a 
cultural project that was drafted consciously. It is almost predominantly an 
awareness of the Arab civilization and its effective role in the development 
of the human progression. Nonetheless, the foreign interventions and the 
surrounding contexts across history destroyed its efficient role and hindered 
it. The matter that could be summed up in the elite theory and its role through 
the journey of the Arab culture, sometimes positively (Harun Al Rasheed's 
role in the development of literature, and the foundation of the House of 
wisdom; the Caliph Al Maamoun, and most of the successors of the Abbasid 
era, the movement of Ikhwan al-Safa and their attempt to reformulate the 


consciousness, even though it was only at the elite level) Other times 
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negatively ( Burying Philosophy alive for instance and what had happened 


to Ibn Rush "Averroes" and to many others in the same era). 


There are other external and internal factors, for instance, one cannot 
ignore the progression of the Arab culture through its formation, and the 
negative conditions that mostly surrounded it, and which could be related to 
the excessive immersion in laying foundations, in the details and the details 
of the details, as happened with syntax with its implications, jurisprudence 
with its specificity, especially in what pertain to definitions and setting the 
boundaries of science. Other factors could be related to the paucity of Arabs 
among those who worked on recording this culture. The examples are 
numerous in philosophy, syntax, language, jurisprudence and others. 
Consequently, the incentive, the scientific honesty and the absence of 
methodology had their marking effects in the progression of the culture 
itself. 


Albeit and despite of these negatives, the Arab culture is an established 
project, manifested in its vessel and can't be denied. Nevertheless, its 
disclosure is governed by the product rule rather than the theorization law; 
for the Arab culture project was formed thru a relatively wide time range 
compared to any cultural project of any nation. The Arab heritage 
represented in the poetry is referred to 150 or 200 years! before the rise of 
Islam. However, its record was delayed until the second century of Hijra. 
These could be correlated to the delay of the spread of writing among Arabs 
, together with the tremendous amount of Arab knowledge such as man- 
tracking, guidance by starts and constellations, their social habits 
(hospitality, marriage and tribe laws), and their ethical values (generosity , 
pride, vanity, equitation, wisdom and love ....). Then at a later stage and after 


the rise of Islam, many sciences and studies emerged and were able to drive 


Only Al Asma'l refers it to 400 year before the rise of Islam, a matter that can't b decisive or denied due 


t the absence of the written 
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the Arab culture to higher scales by the mid of Abbasid period before starting 


to decline. 


On the length of this time range, a culture was developed that could be 
divided as a project into verbal culture and written culture, and one cannot 
distinguish between what is Arab and what is not in them. In Baghdad, for 
example, the capital of the thriving Arab culture, the Islamic neighbored the 
Assyrian, the Persian, the Indian and the Greek, and produced at the end an 
Arabic model of culture whose origins are difficult to track; however one 


could monitor its impact in the Arab culture project as a whole. 


In Egypt, as well, the verbal culture could be seen, represented in the 
Islamic heritage, which adjoins the Coptic, Roman and Pharaonic heritage. 
Hence, they were welded together in a cultural construction that inspired and 
was influenced by the culture of the Arab nation as a whole, especially when 
taking into account the role of Egypt and the role of Al-Azhar Al-Sharif in 
protecting the Arab culture in the ages of weakness and the absence of the 
intellectual production at the time of Ottoman rule (nearly four centuries). 
The same goes for Tunisia and its role in the Muslim western region in North 
Africa, and the Zitouna Mosque role in the deployment of the Arabic Islamic 
culture, blended by a multi-stripe’s African heritage. Similarly, in Damascus, 
Istanbul and the Persian countries at the time of the Arab civilization 
expansion. Calcutta in India and other Islamic cities and capitals especially 


those who caused an impact on the Arab culture progression. 


This intermingling between what was introduced and what is original 
cannot be differentiated in a steady manner. The separation probably does 
not benefit the culture construction or the civilization progress; somewhat it 
could cause hindrance and reinforcement of the populist thinking and 
movement; in the same manner that happened in the history of the Abbasid 
era and beyond, which caused a rebound that was not for the benefit of the 


nation and its culture. 
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On an analytical research level of the Arab culture achievement whether 
verbal or written, it can be divided according to what was ruling its project 


formulation into: - 


- Literature and philological sciences with the associated syntax 
and morphology, eloquence and rhetoric sciences in general and 
critical views 

- Philosophy, Logic and Science of Discourse (Kalam) 

- Mathematics, Physics and medicine. 


- Music and Astronomy. 


This classification is attributed to the Islamic philosopher Al-Farabi (the 
second teacher) in his theory of classification of sciences, where he classified 
sciences according to the human knowledge stance towards different 
sciences. There are sciences where knowledge is sought for itself which is 
called the theoretical science; others are sought for the benefit derived from 


studying them which are called the practical sciences. 


Al Farabi saw that practical sciences should come in the next place after 
the theoretical ones because they are dependent on the latter and focus on 


them. They are subsidiary and subordinate to them.2 


In spite of the development of civilization experienced by the Arab 
culture after Al Farabi; the development and the cohesion with the incoming 
cultures and their intellectual achievements, the theory of Farabi - still 
occupies its recognized place because of its effect that can be relied upon 
until now despite the absence of some of the cultural vocabularies that are 
now considered the core components of any culture. Similar to the societal 
structure and the patterns that people coexist with, and the degree of 
awareness of what humans do, their regional and global role, and their 
influence on those around them... However, we cannot be unfair towards Al 


Farabi, demanding from his theory what wasn't required by humanity back 


2 Look Ahmed Shamsul Din : Al Farabi, His life, His imprints, His philosophy , Dar Al Kotob Al IImiyah, Beirut. 
1990 
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then. Some of the manifestations of customs, traditions and lifestyles have 
been recorded thru the preceding branches; the greater part was not recorded 
for being practices rooted in the soul throughout history. Hence, looking into 
them was relatively delayed till the emergence of sciences such as sociology, 


urbanism and morality in philosophy and others. 


Though looking at the classification of Al Farabi has its advantage in 
viewing the Arab culture not only in its deep past but also in its ongoing traits 
remaining till now. It is noted that the linguistic heritage will remain the first 
area and the longest-lived for measuring the Arab culture, as there is no 
Arabic cultural achievement without its linguistic constituent that reveals the 
progression of the Arab thinking and identity growth in general. Perhaps the 
linguistic achievement of this culture that embraces a gnostic momentum 
with intertwined conflicts still subject to differentiation and foundation 
analysis will continue prevailing over its identity definition. However one 
can't deny that the linguistic sciences especially, the morphology, syntax and 
science of eloquence relied on a unilateral visionary side in its recording, as 
they were limited to documenting what has been reached and regarded as the 
standard. Then the standard language emerged, and what contradicts was 
considered odd and cannot be used as measure. The language of Quraish was 
certified as the only standard language, although The Prophet peace be upon 
him stated in his Hadith: The Qra'an on 7 ways : 


Saeed Bin Ofeir said, Al Laith narrated saying that Okeil bin Shehab said 
that Orwa Bin Al Zobair narrated that Al Masour bn mekhrema and Abdul 
Rahman bin Abdel Qary narrated that they heard Omar Bin Al Khattab 
saying: 

I heard Hisham bin Hakim reciting Surat Al-Furqan during the lifetime 
of Allah's Messenger (#*) and I listened to his recitation and noticed that he 
recited in several different ways which Allah's Messenger (*) had not taught 
me. I was about to jump over him during his prayer, but I controlled my 
temper, and when he had completed his prayer, I put his upper garment 


around his neck and seized him by it and said, "Who taught you this Sura 
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which I heard you reciting?" He replied, "Allah's Messenger (#) taught it to 
me." I said, "You have told a lie, for Allah's Messenger (*) has taught it to 
me in a different way from yours." So I dragged him to Allah's Messenger 
(*) and said (to Allah's Messenger (#)), "I heard this person reciting Surat 
Al-Furgan in a way which you haven't taught me!" On that Allah's Apostle 
said, "Release him, (O ‘Umar!) Recite, O Hisham!" Then he recited in the 
same way as I heard him reciting. Then Allah's Messenger (*) said, "It was 
revealed in this way," and added, "Recite, O ‘Umar!" I recited it as he had 
taught me. Allah's Messenger (#%) then said, "It was revealed in this way. 
This Qur'an has been revealed to be recited in seven different ways, so recite 
of it whichever (way) is easier for you (or read as much of it as may be easy 
for you). Sahih Al Bukhari. 


So why the Quraish language is the only certified standard language 


while overlooking the other 6 ways? 


Hadn't it a negative impact on the expansion of the Arab culture that was 
probably supposed to include hundreds of models and variations allowing 
the configuration of a general cultural vision of a sprawling culture that 
would encompass all types of human patterns while enlarging the concepts 
not narrowing them, and multiplying models not uniting them in one single 


model? 


Aren't (diversity and extensiveness) within the mechanisms of the 
contemporary cultures? Whereby they were able to include all of the 
humanity patterns, such as the Western cultures, and the Eastern Asian 
cultures that invade the world now by their ideology (Chinese, Japanese, for 
instance), as a result of their reliance on the diversity and not the uniformity 


in a single pattern? 


This means in total that the linguistic heritage should not be perceived as 
a true representative of the identity of the Arab culture, rather it is only one 
aspect of it. What weren't recorded are two folds of what was; and what we 


haven't received from dialects and linguistic practices relaying their 
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speakers' identities are much more than what had reached us. Who is familiar 


with the written Arab heritage finds numerous references to that. 


Also it comes into play the chronicles of history which underwent at 
many times, a biased script in favor of the elite theory and rulers — a matter 
that will remain predominant in the recorded Arab history — Hence, certain 
people and certain achievements were promoted on the account of other 
people and other achievements. Some images were distorted while others 
were beautified. The credibility of chronicling was absent to the point that 
certain persons when exposed to logic- as pictured by the images drawn for 
them- are to be considered either superhuman or angelic personalities. All 
these characters did not commit any error in any way, which is impossible 
logically and mentally, historically and religiously, and we have in the 
person of the Prophet peace be upon him a role model in his hadith grafting 


palms: - 


Anas reported that Allah's Messenger () happened to pass by the people 


who had been busy in grafting the trees. Thereupon he said: 


If you were not to do it, it might be good for you. (So they abandoned 
this practice) and there was a decline in the yield. He (the Holy Prophet) 
happened to pass by them (and said): What has gone wrong with your trees? 
They said: You said so and so. Thereupon he said: You have better 
knowledge (of a technical skill) in the affairs of the world. 


This Hadith emphasizes the human side of people, the messenger of 
Allah was not a peasant, and therefore, when he talked about it and it became 
evident to him the outcome of his counsel, he found nothing wrong with 
referring them to their adapted knowledge. It would have been different if it 
was about a religious matter, because he was inspired, thus he doesn't deviate 


from truth. 


As a whole, these issues make us stand in front of the Arab heritage 
interrogating: Is the achievement that was recorded, all what the Arab 


cultural project had realized? Weren't there some other attempts and 
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achievements that were totally overlooked for geographical considerations? 
(Being away from the urban centers, for example) or for ethical 
considerations (their conflict with the views of those who recorded this 


heritage) or for other reasons? 


It is known that the historical monitor of the Arab culture, with respect 
to scripting and scribers, should be viewed from a political factual 
perspective and according to the prevailing political regime back then. Many 
Arab cultural achievements, even though characterized as encyclopedic, 
have disregarded other achievements because of the political stance, which 
is clear for example, in the case of the book of songs, Kitab Al Aghani 
for Abul-Faraj al-Isfahani, where he didn’t mention many important literary 
figures who lived in the Umayyad period, such as, overlooking the chronicles 
and all the poems of Abu Nuwas famous by his writings of the joys of wine 
and drinking (khamriyyat). That inattention wasn't because of a religious 
stance but because the book was composed under the Abbasid state, thus 
anybody who was opposing the Abbasids was susceptible to be ignored even 


if he had a cultural prominence which what actually happened. 


Such a mindset was seen repeatedly at different levels across the Arab 
history. It is enough a look at the extent of the plots, intrigues and exemplary 
punishments inflicted on many of the intellectuals, imams, philosophers, 
poets, writers, holders and makers of culture in all the Arab Ages. Would we 


then trust what we got about the Arab cultural achievement? 


Conversely, the Arab culture progression, in spite of these circumstances 
was aware of the necessity of accommodating the inflowing other, like what 
it did with the Persian, Greek and Indian culture, etc... The fact that will be 
repeated later in the development of other civilizations, such as the Western 
civilization during its rise when it relied on the Arab civilization and culture, 
and taught books on medicine, music and Arab law until the sixteenth 
century in Europe and the West till the outdoing of this culture from 
consumption into production. It is a matter that deserves observing not from 


an ethnic viewpoint, or self-realization, or triumph of the Arab origins, 
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glories and virtues, or proof of the indebtedness of the western sciences to 
the Arabic sciences; but to analyze the model of cultural assimilation and 
outstripping it into production...The forms of this production which had 


become the first representative and indicative of the culture. 
The Culture in the Western Heritage 


The West began its interest in the concept of culture and studied it as a 
science at the hands of the Anthropology scientists, in the context of the 
study of primitive societies and the comparison between them and the 
industrialized societies. In the late nineteenth century and early twentieth 
century, Edward Burnett Taylor presented a concept of culture that combines 
it with the civilization: "that complex whole which includes knowledge, 
belief, art, morals, law, custom, and any other capabilities and habits 


acquired by man as a member of society."" 


This definition has lasted nearly half a century till it was dislodged by 
Wright's definition. He identified culture as: the cumulative growth of the 
techniques and traditions of a people, living in a state of continuous 
communication between its members, and transferring this cumulative 


growth to new generation through parents and education. 


Conversely, this latter definition faced also a number of criticisms, which 
can be summed up in the fact that it did not include the role of culture in 
directing the human behavior and bringing about transformation in the 
present and future. That he makes culture a foregone conclusion for actions 
that might come spontaneously, meaning the absence of the procedural act 
of the culture making in an intended manner. It is what the intellectuals gave 
their lives for, in order to bring about this transformation. Our Arab history 
demonstrates that, like the persecution of intellectuals such as Ibn Rushd and 
others, which makes the definition as a whole explanative of only one aspect 


of the culture in terms of describing its formation, not its expansion. 


Tylor; Primitive culture- eventh edition- London-John Muray-1989- P3 


Mohamed Hafez Diab: the culture- General Organization of Culture Palaces- Cairo- 2003 
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Among definitions that have had their impact in the formation of the 
concept of culture in the West, what the UNESCO presented in 1970, which 
explains that culture is all what is related to a human being mentally, morally 
and physically, including self-training since humans are distinguished from 
other living organisms, especially by the potential of learning and gaining 


experience and skills. 


It is an amplified definition that embraces culture together with other 
forms of life. Meaning that it doesn’t lay emphasis on any singularity for 
culture and doesn’t negate the entry of other types, on the contrary, it extends 


to include all types of knowledge and evolution. 


The concept of Western culture, in certain historical stages, has been 
associated with the human liberation movements and the peoples’ 
revolutions, the fact that linked the concept with these movements in a way 
that made them define the concept of culture derived from their philosophy. 
This created some terms that seem like, at their face value, military terms; 
though they represent at their core value cultural concepts and cultural 
definitions. Like the term intelligentsia* that Lenin deemed as representative 
of the development of sectional interests and politic groups in the society. 
On the other hand, while Karl Marx believed that there is only one 
revolutionary class, other opinions regarded the intellectuals as social 
stratum, or social class that is not the offshoot of a specific caste. And that 
the intellectual could be of benefit outside the boundaries of his caste to 
which he belongs positively or negatively. For if there are intellectuals who 
have turned on against their class, the proletariat, which is not a 
manufacturing factory of intellectuals - like every other class in the 
contemporary society, not only manufactures private intellectuals, but also 


takes for itself supporters from all people. ° 


4 It refers to the culture of revolution or the revolutionary culture 


? Lenin: Regarding intellectuals — Complete works (Moscow: Dar Al Takadom, 1975):25,26 
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Therefore, the revolutionary intellectual is not who belongs to the 
oppressed class or the destitute economically, but he is the philosopher who 
belongs to the Marxism, ie, the man who was struggling to reduce class 
inequality between different social groups in order to put an end to the 


exploitation of human for his fellow man, as seen by Gerard Noiriel® 


With the globalization movements, the new world system, studies and 
researches of the concepts of culture were raised, and began to differentiate 
between two levels of the culture notion: 


1. First as a system of attributes that characterizes a certain 
group from other. 


2. And the second as a system of the most exclusive and 
present phenomena within a specific group’ 


If the first level deals with the general output of the group, and sees it 
from outside in comparison to other groups, for example the Egyptian 
society in relation to the Gulf society, and the Gulf society compared to the 
Moroccan society, then the second level stems from a deeper and inmost 
basis, as it seeks to distinguish between groups within one society which is 
an evasive look anyway. The group represents a group or bigger group 
(society- state-nation) and measured to another society (another state or 
another nation) it represents a bigger group (Region- country —Continent). 
Thus, it harmonizes or overlaps or submits to the comparison with bigger 
groups and so on until it reaches the concept of humanity or human kind, 
that is, to reach the globalization or the internationality in a hierarchical 


manner that starts from the base to top, or starts from top to base. 


But it is noteworthy that both levels deal with the features and 


phenomena while both are variable, compared to quiddity (whatness) for 


: Gerard Noiriel: The future of Intellectuals in France — Fayard- Paris - 2005 
z Anthony King, Culture, globalization, and world system ( group of researchers) — article titled "culture 
paces and knowledge spaces, translation ; Shuhrat Al Alem, Hala Fouad, Mohamed Mehey , General 


Egyptian Book Organization, in cooperation with The Supreme Council of Culture, Cairo- 2005 
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instance. Features and phenomena do not last forever; however, they are 
subject to the development potential, deletion and addition, exactly as it 
happens to language, or to the system of the humanitarian behaviors being 
affected by civilization positively and negatively. The Arab citizen in the 
nineteenth century is different in his behaviors than the Arab in the twenty- 
first century. The Western himself is totally different than he was years ago. 
Few are the human behaviors that do not change like what is related to 
religion and conviction, sex and instinct. Still even the instinct practices 


develop as a result of culture. 
Culture and Theorization 


In light of the precedent, it is noted that the Arab culture was actually 
realized as a project but was absent as an intellectual and theoretical 
founding. The proof is when comparing between the Eastern and the western 
consciousness, one can notice the absence of the theorizing definitions and 
the methodical bases in the Arab awareness, while the Western thinking was 
interested in founding it theoretically. It is possibly due to the 
operationalization adopted by the Arab thinking, in the sense of its 
inclination and interest in, primarily, the achievement, rather than the 
theorization. The fact that was redressed for the first time by Abdulrahman 
Ibn Khaldoun in his introduction, where he paid attention to the importance 
of founding the science (sociology) and theorizing it intellectually. Maybe 
if that project was fulfilled, 1t would have cared to found culture in general 


and theorize its premises. It didn’t happen anyway. 


In the Arab Renaissance periods, either after the era of Muhammad Ali 
or after the interconnection with the Western model, Culture started to be 
deemed from the Western consciousness perspective, especially with the 
thoughts of Taha Hussein, Al Akkad, Abdel Rahman Badawi, Louis Awad, 
Shukri Ayyad and others. After them, the progression continued in the 
framework of the application of Western consciousness on the Arab 


achievement. 
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Is it important today to search in the Arab culture, not from the 
perspective of founding the Western thinking but from the perspective of the 


Arab awareness and the Arab mentality? 


Is reading and reflecting on the Arab awareness of culture considered of 
a value from the level of developing the Arab Thought in general and the 


establishment of the cultural project in particular? 


Isn't there confusedness in the cultural boundaries and _ its 
internal/external relations with the Arab consciousness both at the level of 
the elite operating in culture and the public level? Otherwise, what is the 
border between culture and knowledge, and what is the relationship of the 
Arab heritage with culture? How could the Arab intellectual achievement be 
developed to build a contemporary cultural project, and to what extent we 
sense the danger of what we are going through in the light of the cultural 
globalization movements of the new world system, the strategic wars, and 


the fourth, fifth and sixth generation wars? 


Thus, the research acquires its importance, not as an intellectual welfare, 
but as an identity that enables either to advance or to stop at the past borders 


and only boast of the ancients' accomplishments. 
Culture/ Knowledge 


Is all knowledge a culture? Or every culture is a set of knowledge? If not, 


what are the separating boundaries between knowledge and culture? 


Knowledge in the worldwide thought, means to perceive and imagine 
things, and it has several meanings: out of which perceiving the object by 
one of the senses, science, recognizing the simple whether conceiving a 
quiddity or ratifying its conditions, of which also perceiving the partial 
whether a partial concept or a partial judgment, perceiving the partial by 


evidence, and of which realization that comes after ignorance. 


As for knowledge which is a branch of philosophy, it discusses three 


main problems: the origin of knowledge and its nature (Epistemology), ways 
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of perceiving knowledge and the basis of this perception (psychology), 


Research methodology and the terms of its correctness (logic)® . 


Thus, Knowledge in its simplest concepts is being informed of something 
including its characteristics and functions. Man's attitude towards (a thing) 
is divided according to his knowledge and acquaintance of its characteristics 
totally or partially or his complete ignorance of its functions. Since there are 
multiple things in the universe (heaven, earth, mountains, seas, meanings, 
symbols and connotations. Etc...) Therefore it is not possible to have a 
human being who is fully ignorant , and there is no man who 1s all-knowing 
(knowing all things), however knowledge of something does not necessarily 
require the likelihood of man's capacity to deal with it or understand its 
characteristics and functions perfectly, otherwise the universe would have 
stopped moving in its course. Things always carry their underlying 
knowledge which discloses little by little by the act of man and his ability to 
make it speak. Examples are so many, starting from the natural phenomena 
and the movement of the universe, ending with the theoretical knowledge 


and the relationship of man with his surroundings. 


Knowledge as possessing information about a thing represents a level out 
of the primary levels that could be employed to produce culture. But alone- 
the knowledge is not sufficient to produce culture. It resembles the raw 
material, out of which numerous products could be formed. Like iron, which 
is bendable to be formed alone in a product or to enter into other components, 
it may be a nail in a wooden desk, without which the desk collapses, and may 


be particles of a huge iron pillar and so on... 


It is not exclusive to raw and tangible materials; it also applies to 
meanings and ideas. Having knowledge of them is not sufficient to establish 
or form a culture, but through them a specialized cultural array could be built, 


to some extent or in general. Knowing about existentialism for instance 


8 The modern science differentiates between science and knowledge. It deems knowledge as a partial 
perception, meanwhile science is a total perception, therefore, knowledge is used in conceptions 


while science is used in ratifications 
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doesn't represent a culture. It is merely an abstract knowledge about certain 
characteristics of a topic. It could convert to a cultural phase or pattern when 
it goes in the context of production, either by associating with other 


knowledge, or by concentrating in its qualitative specialization. 


The same goes for knowledge of language with its secrets, literature and 
its genres, it doesn't produce a litterateur nor a literary text, but this 
knowledge represents the initial and primary component for the production 
of creativity (which will denote the culture, given that it is the new 


production process generated by previous knowledge). 


In fact, the relationship between knowledge and culture is much more 
complex, in spite of our admission that knowledge is a precedent and a 
component of culture. Still the relationship between them is reciprocated, in 
the sense that the cultural production is in itself another knowledge that 
needs to be integrated in the production processes to give birth to a new 
cultural pattern. The general cultural concept or judging on what could be 
cultural is not a permanent judgment on anything. It is a renewable and 
changeable judgment, by act of human and intellectual development. This 
fact is indicated in the philosophical doctrines and the artistic and literary 
ideologies in their successions. When a certain doctrine or an ideology 
prevails, the whole age is tinted by the color of this doctrine or that theory. 
This means that its culture prevails. But after the passage of time, be it short 
or long, this culture converts into a legacy (knowledge), and needs once more 
to engage in a pragmatic production process. Romance in philosophy, 
literature and art, for example, dominated the world in the eighteenth and 
nineteenth centuries, but after years its cultural production shifted to become 
gnosis "knowledge". By turn, it became in need to be produced or at the very 
least, to be employed in a new cultural context of a culture production, and 


not of a knowledge consumption. 
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Based on the above, only two baselines could be captured that may have 
contributed in monitoring the relationship between knowledge and culture, 
and maybe have contributed in answering the question that this topic started 
with: 

e Knowledge is one of the culture phases and an essential 

component. 


e Culture is synchronous, in the sense that every culture converts 
into knowledge. When it becomes a legacy it needs a 
reinterpretation, a re-contraction, and a reconstruction in a 
cultural context that is able to contribute in production 
processes. 


Accordingly, the concept of the Arab culture and the Arab heritage in 
general could be reconsidered, from the perspective of discerning between 
knowledge and culture, and cultural production, whose basis determines the 


features of the cultural identity. And here a question is formed: 


What is the Arab heritage classification based on above? According to its 
current status, does it represent knowledge or culture? If it is knowledge, 
then how to transition to culture? If it is the latter, what are its formation 
features of the Arab identity in the context of the contemporary cultural shifts 
and move to the informational culture and the image culture and the general 


concepts of power that imposed its existence on the global arena now? 
Culture / From where? 


Man's knowledge starts with his senses, exactly like the baby who 
perceives things by hearing, smell and sight, before his mental perceptions 
start to work to contribute effectively in forming images about things and 
concepts, relating them in an array that allows them to become a part of his 


experience. 


Thus, the human senses contribute in forming the man's culture in what 
we can call the culture of senses, like the visual culture, the meditation 


culture, culture of taste, speech culture (unwritten and verbal) and so on.. All 
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the same, the latter contributed in the human history as it instituted people's 
presence and helped in establishing civilizations like the Arab civilization 
whose culture was only oral, unwritten, and transmitted by words of mouth. 
The big bang of the recording happened in the second century of Hijra. Many 
of the sources of Arabic books depended on words of mouth like the songs 
for Al Isfahani where he declared that he relied on what he heard from his 
teachers and persons of reliability. Al-Imta' wal-mu'anasa (Book of Pleasure 


and Conviviality) for Abu Hayyan Al Tawhidi ect.. 


Despite the fact that this verbal element has established civilizations, but 
it couldn't withstand before the transformations that have taken place in life, 
like the openness and expansion, the blending and intermingling of 
civilizations. Here the Arab civilization had to find a quick alternative to 
keep pace with this tide coming from the outside. Hence, it worked on 
writing down its heritage and immediate culture the way it reached us, and 
what we learnt about what haven't reached us. However, notation, writing 
and recording are not at all versus the verbal. For there is a written legacy 
which was verbal, such as One Thousand and One Nights, and other, but at 
the end , it is a verbal heritage that was written, and regardless of the matter, 
the question here is about the sources of acquiring culture, and its formation 


phases and the sequence of these phases. 


The question stays on: from where man acquires his culture? Could these 
sources be monitored, hence could they be subject to analysis in order to 
develop them or correct their course on a certain level? Especially in the 
pragmatic discourses that contribute in the formation of a hidden culture, in 
the sense of forming attitudes and values. A single person no matter how 
long he lives or how big he achieves in culture, changes his attitudes 
according to the hidden messages that work inside him on a certain level; 
especially if these messages are the result of minds and hands that work 


orderly to change the courses of thinking toward a certain matter. 


It can't be denied that the worldwide political history is full of 


conspiracies behind which there were hidden hands that worked on changing 
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attitudes of even intellectuals, like the experience of Socrates, Ibn Rush 
(Averroes), Al Hallaj and many others who underwent instigation by rulers 
and conspiracies by people that succeeded to form negative attitudes towards 
them. Hundreds of years after, history proved that they were a valuable 
addition to mankind. Did all those who participated in eliminating them lack 
the intellectual capacity to discern thus unable to neither grant victory to 
them nor prove that they were offering a new consciousness and advanced 
thinking that could have established a civilization while providing a 
futuristic vision? Or else, there is always a certain elite capable of changing 
attitudes? More importantly the attitude itself is susceptible to change even 


amid those who possess a certain consciousness. 


Here we find ourselves once more in front of the necessity of analyzing 
the cognitive structure with the concept of (epistemology) to disclose the 
mainsprings of culture and its formation in an individual, then in a group, 
especially if the entire nation is exposed to violent currents aiming to 


separate it from its knowledge and cultural structures. 


From a primary structural analysis, one could say that the formation of 


culture in the individual has two aspects: 


One inborn instinctive aspect that represents the inherited factors a 
human acquires since his formation as embryo in the womb of his mother 
where genetic and physical factors interfere, producing psychological 
dimensions. This was addressed by psychological studies, under the title of 
the psychological formation factors of the child; which are transmitted to 
him as inherited genes through psychological and physical environment 


experienced by the child in the womb of his mother. 


The other aspect is acquired first by the education methods applied to the 
child since he is born. Secondly it comes from self-learning acquired through 
observation, watching, reading, detecting, living through others experiences, 


reflection... In brief the positive interaction with life and surroundings which 
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is represented in all the experiences he is storing mentally which act together 


in his mind in a way or another. 


Back to the role of the five senses in the human cultural formation, a 
question continues: Are these senses sufficient to evaluate a culture? 
Meaning that in light of the extensive studies about the brain, the mind, and 
the functional mechanism of the brain and the ways of storing information 
in the memory, indexing and recalling, would the theory of the five senses 
withstand? 


With the emphasis on the existence of centers in the brain for each sense, 
and the strive to discover these centers in order to develop or disable some 
of them , on the account of others, in what we can call artificial intelligence 


and brain programming, Would the theory of the five senses stand ? 


In the culture formation across generations, it worked through the 
collective thought and heritage, where several factors contribute in its 
formation as follows: Belief - language - Heritage - Surroundings - 
Education - the intellectual product of their respective owners - impact and 


impression. 
1. The Culture/ The belief 


Is culture the product of the belief or it is belief that imposes its set culture 


in advance? What are the factors that control the formation of culture? 


The genuine rural man when visiting the city, he behaves in a way that 
avoids the clash with women or waives his right in a conflict that may arise 
between them, under the pretext that he can't argue with a woman, when he 
does that, he is just practicing an intellectual cultural belief that somehow he 


carries with him. 


The urban man would consider the rural man foolish and make fun of 
him. In both cases, the belief here plays a role in a double manner. Both may 
be right, and both are loyal to their beliefs. All too often, it won't be possible 


to remove their respective belief as easily as one may imagine, unless each 
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works on changing it over the times be it long or short. Belief is one of the 
strongest foundations that can't be easily taken away, even if it is erroneous. 
It is enough to look at the religious conflicts in their cradle with their 
antecedents, and how religions survived contiguously on earth inherited by 
generations after generations. Conversion from one religion to another is one 


of the most powerful societal issues. History is the best witness. 


Religion as a belief represents the summit of the dogma while the rural 
and the urban men represent its lowest. Between top and bottom in the 
hierarchal ladder lies diverse and multiple forms of beliefs created by the 
culture through human life, or cultures that are made by belief. Whichever 
works by operating in the other? Does one represent a cause while the other 


represents an effect? 


A little pondering is sufficient to let us monitor this relationship though 
tracing the human life stages, since childhood till he becomes an effective 
element in the society (self-dependency and productivity). With no doubt, 
human is only receptive in his childhood carrying no more than his 
preparedness to be directed and formed, in the sense that he is a malleable 
docile material. Psychological studies, in particular has its contributions, 
starting from stimulus response theories, passing by Freud drives theory , 
and the behavioral theories, etc ... Here one can monitor how culture and 
belief work together. Upon reflection, it is apparent that among the religions 
of the book and religious people, belief is passed to the child, meaning his 
affiliation of a religion or religious belief. It is known in our culture that a 
child, to the manner born and the Abrahamic religion, is affiliated to the 
religion once he is born ( prayer "Azan" and testification of faith 
"Tashahhud" in the ears of the new born in Islam, and baptism in Christianity 
etc.. ) Here belief precedes culture, so if we consider culture a certain 
orientation then the intellectual must have a share in this standpoint 
otherwise it would become merely knowledge or science that was not 
converted into the culture stage. The child being baptized or Islamized has 


no contribution in the beliefs implanted in him including the culture of the 
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belief he had no choice to adopt. Thus, his sectarian tendency is justifiable; 
he could spend his whole life without thinking of the culture he practices and 


whether he has a hand in it or no. 


It is supposed that as soon as the child becomes aware of his 
surroundings, religion and culture offer him, contiguously, life experiences. 
For the environment he lives in, doesn't practice religiosity all the time, 
however it practices its religious/ non-religious culture and popular legacies 
at the same time. It is gettting more complex when we add the cultural 
surroundings factors. Here it could be said that culture precedes to belief 
making. For instance, observing a certain religion in different environments, 
it is noted that its rituals differ from one milieu to another and that is because 
interpreting the received rituals was according to local culture despite the 
apparent uniformity. Maybe diversity here is not substantial especially in 
the agreed upon religion, but diversity in practices exist and diversity of 
interpretations is realized , thus the prevalence of the culture over the belief 
is established and cannot be denied unless because of non-conscious 


radicalism. 


In recollecting the scattered, the Arab culture relied on Islam, which gave 
it high influential moral spiritual force, and let it gain effectiveness and 
influence that brought it to internationality; through the Holy Quran that kept 
the Arabic language and disseminated it among believers or those who wish 
to get the knowledge. Consequently the Arab language was no longer 
confined to Arabs only, but penetrated between peoples that wouldn’t speak 
or think in Arabic, such as North and West Africa, and the East Asia, where 
the effects lingers until our time despite the political and geographical shifts 
that have occurred. Nevertheless, the first Arabs while conquering the 
countries hadn’t in mind an Arab cultural project or worked on strengthening 
its foundation, they had in mind a supreme call and superior culture which is 
the culture of religion. The adoption of the Arab thought and its development 


come after. 
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